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PREFACE

Sivajianabodha has come to stay as the basic text of
the Saivasiddhanta system that is practised now in
Tamilnadu. Though there are independent saiva texts in
Tamil such as Nanamirtam which were written in the 12th
century (before Meykantar) that expound the doctrines of
the Saivagama-s the Saivasiddhanta school of religion and
philosophy that is now in vogue can be called the
Sivajfianabodha school. For, the entire range of texts is based
on the Sivajianabodha (in Tamil) which is considered to
have been composed by Meykantar in the middle of the
12th century, A.D. According to tradition and as expressed
by all the commentators Meykantar has given the Tamil
version from the Sanskrit original which, again, is held to
be part of the Rauravagama.

As such the Sanskrit text which has quite a few
important commentaries (the earliest one that has come
down to us dates from the 15th century) has not been fully
studied and much less interpreted. This is the first time that
a critical edition of a hitherto unpublished commentary on
Sivajianabodha is being published. The commentator
Nigamajnanadesika is an important author of the 16th
century and he has contributed a lot for the propagation of
Saivasiddhanta and for the elucidation of philosophical
points. His only other work that has been critically edited
and published with a French translation is the Saiva-
gamaparibhasamanjari (Publications de I'Institut Francais
d'Indologie, n° 60, 1977). One may profitably refer to the
above publication for a list of his Sanskrit works (as he has
composed texts in Tamil as well) and for a brief discussion
about his date and spiritual lineage.
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Another luminary in the firmament of Saivasiddhanta
is Sivagrayogin who is a contemporary of Nigamajiana;
he is relatively well-known through his commentaries
(Laghutika', Samgrahabhasya and Brhattika) on the
Sivajiianabodha and a manual on the saiva monastic rites
(Saivasamnyasapaddhati). But Nigamajfiana is not so well
known as most of his works have not been published. The
present critical edition and translation of the
Saivajiianabodhopanyasa will, T hope, fulfill such a need
in a small way by introducing him to the scholarly world.
If his other works are also taken for critical edition based
on the manuscripts of which many are housed in the
collections of the French Institute, Pondicherry and
elsewhere it will certainly help in tracing the History and
Development of Saivasiddhanta in Tamilnadu in the late
medieval period (approximately from 1500-1800 A.D.)

Now it is my duty to convey my sincere thanks to all
those who have helped me in one way or the other for the
completion of this work. It was late lamented Sri.
V.Varadachari who suggested me to take up some of the
hitherto unpublished Saivasiddhanta texts from the
manuscript collections of the French Institute for critically
editing. Sri. R. Subramanian who passed away a few years
ago was more than a friend to me and I have gained much
from discussing with him. The late Sri. K. Ramachandra
Sarma who worked as senior pandit in the Adyar Library
and Research Centre, Chennai for many decades has taught
me a lot and encouraged me much in my researches. I
express my respects to their memory. My humble respects
to the Gurumahasannidhanam of Thiruvavaduthurai
Math, Thiruvavaduthurai for his blessings and
encouragements. Sri. P.T.G. Sampatkumar who is now at
the Rashtriya Sanskrit Vidyapeetha, Tirupati has helped
me by collating and reading through the Telugu manuscript

1. S’ivaj,ténabodhah: gjvaj_ténabodha with the laghutika of
rivagrayogi, critically edited and translated by T. Ganesan,
pub. Sri Aghorasivacharya Trust, Chennai, 2003.
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of the text from Thanjavur and I express my sincere thanks
to him. I also thank the authorities of the Tanjore Maharaja
Serfoji's Sarasvati Mahal Library, Thanjavur and the

Government Oriental Manuscripts Library, Chennai for
allowing me access to the manuscripts.

This work is part of my research theme " History of
Saivasiddhanta in Tamilnadu" at the French Institute,
Pondicherry. I also sincerely thank Sri. Kutumba Sastri,
Vice-Chancellor, Rashtriya Samskrit Samsthan, New Delhi
for having accepted this text for publication in the series of
the Rashtriya Samskrit Samsthan. I sincerely thank Dr. M.
Narasimhachari, retired professor of Vaishnavism,
University of Madras for having gone through the text of
the translation and for his valuable suggestions and
corrections.

I also sincerely thank Prof. Radhavallabh Tripathi,
the present Vice-Chancellor, Rashtriya Sanskrit Sansthan,
New Delhi for having published this book in its series.

Finally I express my gratitude to all those who wished
to see that this text is published soon.

Vijayadasami, 2009 Dr. T.Ganesan
Senior Researcher

French Institute

Pondicherry



INTRODUCTION

Sivajaanabodha is the text that imparts (bodha) the
knowledge (jiana) of Siva, the supreme and highest Reality.
Therefore by studying the text and practising the required
spiritual disciplines [as enunciated in the text] one is
supposed to attain to that Reality. Thus the text is both a
philosophical treatise and a guide for spiritual discipline.

The text consists of 12 verses composed in anusfubh
metre. According to most of the commentators this text is
part of the Rauravagama which is one of the 28 malagama-
s of the Saivasiddhanta system. But the published text! (in
3 volumes) of this Agama does not contain this text. Apart
from the Saivasiddhanta theologians we have the evidence
of Appayadikaita (circa. 16th century) who cites in his
commentary called giva‘rkamanidfpiké on the
Sh‘kanthabhésya on the Brahmasiatra 11.i.16 the second
satra of the Sivajianabodha and calls it Agama. The third
volume of the Rauravagama in its 58th chapter refers to a
Sivajaanabodhasastra to be taught to the disciple as part
of jianadiksa®.

To briefly outline the points discussed in this text in
the form of a free translation: Siva is the supreme Creator,
Protector and Destroyer of the universe which is an effect;
He absorbs the already existing universe and then creates
it and hence this universe has Siva as its source.

Siva performs all His acts-creation, etc.-in close
association with His Supreme power-Sakti which is non

1. Publications de I'Institut Francais d'Indologie, n° 18
bhavanadiksaya cainam suddham krtva yathavidhi |
sivajiianabodhasastram dadyat patyadicintanam||
(Rauravagama, kp. 58. 35)
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different from Him and does not exist separate from Him.

A conscious agent, the individual self, exists separately
from the body-mind complex and has the continuous
experience in all the states-waking, dream, deep sleep and
beyond.

The self in close association with the internal organ,
the mind, experiences five states of consciousness; its innate
power of knowledge and action is very much restricted by
mala-the impurity-which exists in association with the self
since beginningless time.

Siva is the supreme Agent, the driving force behind
all the acts of the self. On that account He neither undergoes
any change nor experiences pleasure nor pain. For, He
performs all acts just as the magnet activates the iron kept
in its proximity without itself getting affected in any way.

Siva is neither perceivable objectively by the self
(through the sense-organs) nor completely imperceptible.
He is to be realised as different from both in one's own inner
self.

The material world which is inert does not shine in
the presence of Siva who is supreme consciousness; nor
does Siva 'know' it objectively as He is all-knowing and
omnipresent. Therefore only the individual self knows both
Siva and the world of matter.

The self overpowered by the sense organs completely
forgets its real nature. The preceptor (Guru) by appropriate
spiritual instructions frees it from the clutches of sense
organs and thereby makes it realise its actual nature which
is non-difference from Siva.

Realising Siva at the highest level of its innermost
consciousness and abandoning its association with the
fleeting world of matter the self meditates on the holy
pancaksaramantra.

Such a realised self fully conscious of his union with
Siva and existing completely under Siva's control becomes
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free from mala, maya and other impurities.

Just as the self makes the eyes see so also Siva makes
the self see; in other words, the self perceives by the help of
Siva. Therefore the self should be devoted to Siva, its
supreme benefactor.

To attain to the state of liberation the self may resort
to holy men, wear their attire and serve in the temples of
Siva.

Let us now take up for a brief examination some of
the important philosophical ideas expounded in the text of
the Sivajnanabodha. In that we will study the text as it is
without much recourse to its commentaries. The text mainly
discusses the Lord (Pati=Siva), the individual self (Pasu)
and the different means for the self to attain Siva. To begin
with, the concept of Pati-the Lord-may be studied as under:

The existence of a supreme and a unique cause that
creates, sustains and dissolves the material world is
established on the basis of the inferential argument. In the
Nyaya system this type of independent inferential argument
is adopted to establish the existence of a supreme god'
whereas in the Vedanta system it is done on the basis of the
revealed texts, namely the Upanisads®. In some of the

1. Twoimportant types of theistic argument: 1) cosmoteleological;
2) argument from the existence of language and thought to a
Being who authored the words. Cf. Encyclopedia of Indian
Philosophy, ed. Karl H. Potter, vol. I, p. 101.

2. Infact, taking recourse to inferential argument independent of

the Veda-s is condemned in the Vedanta system. Commentators
such as Samkara, Srikantha argue that by adopting inferential
argument one can even arrive at the view of multiple agents for
the variegated universe. See Srikntha bhasyaon Brahmastitra
Li3.
For a brief study on the influence of Srikantha on later
saivasiddhanta authors see T. GANESAN, Srikantha: The
forerunner for later saivasiddhanta authors paper presented
at the ICPR sponsored seminar held at the Department of
Philosophy, University of Madras, February, 2007.
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saivagama texts such as the Pauskara', Parakhya,
Svayambhuva and the Mrgendra® inferential argument is
used to prove the existence of Pati. The syllogism goes thus:
As the world consisting of living creatures that are divided
into female and male as well as inert objects is observed to
be an effect it should have an agent (karta) who has created
it; and that agent is none but Siva. For, that which is an
effect and made of parts should have a cause. Secondly
Siva does not bring about the world from nothing. He creates
that which He had already dissolved unto Himself.
Therefore He, who is the destroyer, in other words, the
dissolver of the previously existing universe is its creator. It
is also established that except Siva no other god is capable
of performing the three acts of creation, sustenance and
dissolution®. In this satra the idea of dividing the living
creatures into female and male entities may be noticed*.
Another noteworthy point is that the argument, here, starts
from the dissolver-destructor- of the world and establishes
Him as its only creator; in other words, He who is the end
of the world is its origin®. Though the Agamas and other
Saivasiddhanta texts that are based on them such as those
composed by Sadyojyoti and his followers who lived in

1. vivadadhyasitam visvam visvavitkartyptrvakam |
karyatvad avayoh siddham karyam kumbhadikam yatha ||
(Pauskaragama I. 91cd-92ab)

2. athopalabhya dehadi vastu karyatvadharmakam |
kartaram asya janimo visistam anumanatah ||
(Mrgendragama Vp. iii.1)

3.  Cf Srutipassages such as "eka eva rudro na dvitiyaya tasthuh"
(Svetasvataropanisad, 3.2) and Agama passages such as
Parakhya (as cited by Sadasivacarya in the Sivajanabodha
vrtti, 1). One may profitably refer to the Srikanthabhasya on
the Brahmasiitral4.2 for the establishment of Siva as the highest
lord and the agent of all the five activities (paricakrtya).

4.  For, elsewhere, in other systems the argument is that the world
is composed of parts and hence it is in need of a creator.

5. Refer to Sivagrayogin's Samgrahabhasya on Sivajaanabodha
satra, 1.
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Kashmir in 8th-10th centuries argue for the existence of a

supreme cause none of them follow this mode of argument.
This is one of the special features of the Sivajiianabodha.

After adducing proofs for the existence of the supreme
cause of the world the text speaks about the relationship
between Siva on the one hand and the individual selves
and the world on the other. Siva performs all His acts such
as the creation of the material world through His Power
(Sakti) that exists in concomitant relation with Him and
hence inseparable from Him'. That power is technically
called His 'command' (gjiid). In fact being an instrument -
karana-His Sakti acts as He wishes and commands it. This
is the significance of this term and it is unique to the
Sivajiianabodha to call the Supreme Power the command
(ajAa) of Siva’. One more point of significance referred to
in the present text of Sivajianabodhopanyasa on the second
satra is that Siva exists in such a relation to the world as
the letter 'a' exists with other letters’. In other words the
sound 'a' is basic to all other sounds and by uttering 'ka' or
'ca' its measure (matra) does not increase. Such is the
relationship of Siva with the created world which does not
change His nature in any way*. Another point to note: It is
the basic notion of the Agama texts that Siva creates directly

1.  Appayadiksita in his commentary Sivarkamanidipika on the
Srikan thabhasya on 11.i.16. cites the second siitra of the
Sivajianabodha in order to substantiate the relation of non-
difference that exists between Siva and the created world.

2. The CivAanapotam of Meykantar also uses the word anai-
command- which is the Tamil equivalent of gjria.

3. Inthe Tamil version of the Sivajiianabodha (in the explanatory
verses on the 2nd siitra), Civananacittiyar which are part of
the Meykantacattiram and in the commentarial literature this
idea is given more prominence.

4.  That such an idea is not altogether absent in the Agama-s is
borne out by the very first verse of the Siddhantaprakasika of
Sarvatmasambhu:
avarnavigraham vande varnavigrahavarjitam |
varnavigrahavaktaram naumyaham staumi samsraye ||
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the pure worlds whereas it is Ananta, one of the eight
Vidyesvara-s, that creates the impure worlds by the power
delegated to him by Siva'. The Sivajiianabodha is completely
silent about this point. The second satra says that Siva
creates the material world with the aid of His Power
according to the karma of the selves.

Now a few words about Siva's relationship with the
created world: He exists separate from (= beyond) the
created world [anyah san] but through His power of
pervasion [vyaptitah] He is non-different [ananyah] from
it”. In other words He exists in bhedabheda relation with
the material world. Coming to the saivagama texts, again,
one does not find any such non-different relation mentioned
with regard to the creator and the created®. On the contrary,
being the instrumental cause (nimittakarana) of the world
Siva is, naturally, separate from the world and hence the

which occurs in the Sahasragama (Nityapujavidhipatala),
transcript in the collections of the French Institute, Pondicherry:
T. 33; this has also been noted by the editor of the Cittantatipikai
which is the Tamil translation of the Siddhantadipika of
Sarvatmsambhu by Civafana cuvamikal (published by the
Thiruvavaduthurai Math, 1952, 2nd ed.).

Also refer to T. Ganesan 2004: Siddhantaprakasika
Sarvatmacampu iyarriyatu, tamil molipeyarppu pub.
Aghorasivacharya Trust, Chennai, 2004 and

T. Ganesan 2007: Siddhantaprakasika of Sarvatmasambhu
with introduction and English translation, published by The
Shaiva Bharati Shodha Pratishtanam, Jangamwadi Math, 2007,
Varanasi.

1. suddhe'dhvani sivah karta proktonanto'site prabhuh |
(Kiranagama, Vp. iii. 26cd.)

2. In the system of Srikantha's Visistasivadvaita Siva existing
beyond the world as its Lord is also immanent in it as He is its
material cause through His all-powerful and inseparable Sakti.

3. Inthe classical Saivasiddhanta developed and propagated by
such authors as Sadyojyoti, Bhoja, etc. this idea is completely
absent.
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bheda aspect alone is accepted in the Agamas'. What is
more, according to the Sivajianabodha (sttra, 7) the
objective world, being inert, does not even shine forth in
the presence of Siva who is pure consciousness. In order to
stress the opposite nature of the world from Siva-the one
inert and the other pure consciousness, sat-the former is
even said to be asat, non-existent®. It is interpreted by
Nigamajiianadesika and by Sivagrayogin® that Siva, unlike
the selves, does not know the world objectively as it exists
in His pervasion and also because the discursive knowledge
based on subject-object relation does not belong to Siva.
Thus it is a type of bhedabheda relation that prevails
between Siva and the created world.

Next let us turn to the individual self. First the
existence of an enduring conscious agent inhabiting the
psycho-physical body is established by the Sivajianabodha
on the basis of inferential arguments. The arguments are
directed against the materialist, the Buddhist and others
who conceive the self as the physical body and a stream of
consciousness respectively. Here the spirit of argument is
such as that found in the Agama texts* but the wordings
are very crisp and concise. The existence of an independent
conscious self is also argued in another way: As said earlier,
the objective world, being inert, does not even shine forth
in the presence of Siva who is pure consciousness; because
of the same reason the world can not know Siva. Therefore,
as a logical necessity (parisesya) an individual conscious
self should exist to know both Siva and the world®.

1. nimittamisvarastesam upadanam sa bindurat/
(Pauskaragama, Vp., vii. 145 cd)

2. Some authors such as Nigamajfanadesika, Sivagrayogin even
say that the world is finally unreal (asatyarapa) which idea is
not found in the classical Saivasiddhanta.

3.  Samgrahabhaya on Sivajianabodha, 7.

4.  Theargumentative style of the Sivajrariabodha to establish an
enduring conscious self is not seen generally in Agama texts.

5. Mrgendragama, Vp.vi. 3ab
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The self which is eternal is not completely independent
in all its planes of existence-here and hereafter. To take the
worldly existence: The external world is perceived by the
self through the sense organs. As these organs are inert
they are led and controlled by the conscious self. But this is
not all; SivajAianabodha says (which idea seems to be unique
to it) that even to know through the sense organs the
individual self is completely dependent on Siva. In other
words Siva involves Himself in each and every thought and
action of the self and makes it perceive and act accordingly.
Just as the magnet activates the iron placed near it Siva
does all this by His mere presence and therefore He is free
from good or bad results. It only shows His incomparable
compassion and concern for the self in all its planes of
existence and therefore, the text calls Him rightly "the
supreme benefactor" (atmopakaraka) of the self.

Means to final Liberation

Final liberation is attained by realising one's own true
nature which is but the non-difference from Siva
(ananyatva). This idea is one of the distinguishing features
of the SivajAanabodha school of Saivasiddhanta whereas
in the classical Saivasiddhanta developed and propagated
by such authors as Sadyojyoti, Bhoja, etc. the state of mukti
is characterised by existing similar to Siva possessing all
His attributes and powers' excepting the creation of the
world? It is brought about by a competent preceptor who
makes the self realise that it always belonged to Siva and
that it is also of Siva's nature?. The preceptor makes the self
realise that being over-powered by the sense organs and

1  pasanam... vicchittih sarvajiatvasarvakartrva-abhivyaktis
catmanam mokso (commentary on Moksakarika, 44-45)

2. te'pisthityantam dhladam prapya yanti param padam|
na ca srstyadi kurvanti svatmanistha hi te yatah || (the
unpublished Kamikagama, vidyapada as quoted in SJBN, 10.)

3.  vyakto'sau sivavad bhati siva eva tanuksaye | Nisvasa as cited
in the Si'vajﬁénasiddhisva paksadrstantasamgraha, IFPT. 317,
p-1090.
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thereby identifying with the psychophysical complex it has
forgotten its non-difference from Siva’. Other than this there
is no mention here of any initiation (diksa) in its technical
sense as stressed and explained in many of the Agama texts.
In order to realise it the self takes to the repetition of the
holy five-lettered (pancaksari) mantra. Not only that with
a sincere and unflinching devotion it serves in the temples
of Siva and His devotees by taking them to be Siva Himself.
Here it is significant that the text enjoins supreme devotion
to Siva who, it calls, is the highest benefactor
(Atmopakaraka).

These, in a nutshell, are the basic and conclusive ideas
of that school of Saivism expounded in the text of
Sivajianabodha.

The commentary

The commentary that is now published is that of
Nigamajiianadesika and is called Sivajianabodhopanyasa
(SJBN). It has not so far been published. According to the
author it has been composed at the request of one
Sundaranatha. The edition is on the basis of four
manuscripts.

The Commentator >

During the period spanning approximately from
1500-1700 A.D. in south India, especially in the Tamil
country, many great authors such as Marainanacampantar

1. yomam sarvagatam pasyet sarvam ca mayi pasyati |
tasyaham nityam atmasthah sa ca nityam mayi sthitah| |
Sarvajiianottaragama as cited in the Sivajaanasiddhisva-
paEadrsténtasamgraha, IFPT. 317, p. 1092.

2. Foradetailed study of the contribution of Nigamajtanadesika
and his teacher based on their works in Sanskrit and Tamil see
T. Ganesan, Development of Medieval Saivasiddhanta:
Contribution of Nigamajtana I and his disciple Nigamajtana IT
presented at the seminar Forms and Uses of the Commentary
in the Indian World organised on the occasion of the Golden
Jubilee of the French Institute of Pondicherry, February, 2005.
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(Nigamajniana I), his disciple Marainanatécikar (alias
Nigamajnanadesika = Nigamajriiana II), who were residents
of the saiva holy town Chidambaram, Sivagrayogi, Kamalai
Nanappirakacar of another $aiva holy town Tiruvarur and
his disciple Guru Nanacampantar have contributed in a
large measure for the establishment and eventual spread
of doctrines and ritual base of that branch of Saivasiddhanta
which may be called the Sivajianabodha tradition that
originated with one of the shortest ever religio-philosophical
texts, the Si'vajﬁénabodhasatra.

Nigamajnanadesika comes in the tradition of great
Saivasiddanta preceptors who are authors of many works
both in Sanskrit and Tamil; he himself has written in both
the languages. It is Nigamajnanadesika' who is one of the
six important commentators of the Civajrianacittiyar of
Arulnanti Sivacarya. He was the disciple of Marainanaca-
mpantar = Nigamajnana I = VedajAana) who was his uncle
and who has composed such important texts in Tamil as
Paramopatécam, Caivacamayaneri’, Aikkiya-viyal,
Kamalalayapuranam and the Tamil translation of the
Sivadharmottara.

The conributions of both these authors pertain to
almost all branches of Saivism. For them, Saivasiddhanta
encompasses, apart from the carya, kriya, etc. that are
expounded in the Agama, also the broader ones such as

Refer also to the forthcoming monograph by T. Ganesan devoted
fully for an analytical study of all the Tuvres of Nigamajfiana I
and Nigamajfiana II.

1. Leflorilége dela doctrine §ivaite Saivagamaparibhasamanjart
de Vedajiana, ed. Bruno Dagens, Publications de I'Institut
Francais d'Indologie, no. 60, 1977, p. 15.

2. Intheintroductory verses of his commentary in Sanskrit on the
Caivacamayaneri written on the same model of Sivajia-
nasiddhisvapaksadrstantasamgraha, he says: vedajnia-
namunim natva samayacarapaddhatim | dravidim tatkrtam
viksya tatsamam... tannamadhari tacchisya[h] srimadvyaghra-
purasthitah | (RE. 10924, fol. 211r)
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the sthalapurana and various other religious vows (vrata),
acts of service like dana and serving the devotees of Siva
which together serve as the foundation of popular Saivism
for the common people. A system that was previously based
mainly on the special kinds of revealed texts (canonical
texts), Agama, and concerned mainly with initiation and
the subsequent ritual practices Saivism takes a wider
dimension under such authors as Nigamajfaana. Texts that
do not strictly belong to canonical group of revealed texts
such as the Sivadharmottara, Skandapurana and the
sthalapurana-s that eulogise a particular holy place and
instill devotion in the minds of the pilgrims and lay devotees
are translated into Tamil by Nigamajfiana I to serve as the
basis for a broader Saivism.

These two authors—uncle and nephew as well as
teacher and disciple—have worked in collaboration: The
disciple comments on some of the works of his teacher. They
have written texts elucidating all the branches of Saivism.
Three great compendia— Atmarthapajapaddhati,
Diksadarsa and 5ivéjﬁénasiddhisvapak$ad,r_s_ténta—
samgraha—stand testimony to the vast erudition these
authors had in the agamic lore; Kamalalayapuranam and
Arunagiripuranam—two great sthalapurana texts that are
Tamil adaptations of parts of the Skandapurana and the
Tamil translation of the Sivadharmottaram bespeak their
deep knowledge in and devotion to the puranic lore which
serve as the base for popular religion. Philosophical texts in
Tamil such as the Caivacamayaneri, Paramopatécam,
Patipacupacappanuval, Carikarpanirakaranam, the erudite
and elaborate commentary on the important and
fundamental classic of S/ivajﬁénabodha tradition, namely,
the Civaranacittiyar and Sivajianabodhopanyasa (in
Sanskrit), to name a few, stand witness to their firm grasp,
depth of knowledge and the argumentative skill both in
the ritual base and the philosophical niceties of the
Saivasiddhanta system in general and the Sivajianabodha
tradition in particular.
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As the period of Marainanacampantar is said to be
the middle of the 16th century his disciple
Nigamajnanadesika can be placed in the same period.! The
monastery where they are said to have lived in
Chidambaram was variously called guhai matam or
kankatti matam which does not exist now. He cites profusely
from the Agamic literature in his other works such as the
Atmarthapajapaddhati?, Diksadarsa®, Laghutika* on the
Vyomavyapistava of Bhatta Ramakantha II and in
S}'VéjﬁénasiddhisVapaksadrsténtasamgraha5 the last one
giving parallels from the Agamic and other related texts
for each verse of the Civananacittiyar. But we find in SJBN
very few citations from the Agamic texts. In the commentary
on the 10th saitra a few verses from the vidyapada of the
Kamikagama are cited. From the non-Agamic corpus texts
such as the Sivadharma, Sivadharmottara, Sttasamhita are
cited in SJBN.

Nigamajnanadesika is mostly brief in his commentary
explaining the important points in the text. But while
commenting on the 10th satra he takes to a long discussion
on the status of the liberated self and refutes the rival views.
For the most part the commentary is original and true to
the tradition. One comes across some original and
independent views on a few of the important concepts such
as mukti, relation between the self and Siva in the state of
mukti which he forcefully establishes though sometimes at
variance with other commentaries.

=

Bruno Dagens, loc.cit., p.7.

2. Transcripts in the collections of the French Institute,
Pondicherry: T. 282; 323; 795 and 1056.

3. Transcripts in the collections of the French Institute,
Pondicherry: T. 76; 153; 279; 372.

4. Palm-leaf manuscript (RE. 10871, fols.142-191) and transcript
in the collections of the French Institute, Pondicherry: T. 128;

5. There exist manuscript (RE. 15555) and transcript (T. 317) of

this text in the collections of the French Institute, Pondicherry.
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One of the striking views that distinguishes
Nigamajnanadesika from other authors is that the liberated
self is held to experience its own innate bliss and not the
bliss of Siva (Sivananda). In fact he echos the view of his
teacher which, he says', has been explained in
Paramopatécam which is a brief tract in Tamil exclusively
composed to prove this doctrine.

1.  Seehis commentary on Civananacittiyar, stitrall, verse, 1.
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SOURCES

P1: Palm-leaf manuscript belonging to the collections
of the French Institute of Pondicherry bearing the n° RE.
15542; catalogued and described in the third volume of the
Descriptive Catalogue of Manuscripts in the French Institute
of Pondicherry with catalogue n° 292 and measuring 247 x
28 mms.; on an average it has 6-7 lines in each folio; the
manuscript is old and slightly damaged; the text of the
Sivajiianabodhopanyasa is written from fols. 97a-129b in
Grantha script. Besides this the bundle has the following
texts: Sataratnasamgraha with a Tamil commentary
(fols.2a-83b), Sivajianabodha with a Tamil gloss (131a-
146a) and the Sivayogaratna' of Janaprakasa (fols.147a-
165Db).

P2: Palm-leaf manuscript belonging to the collections
of the French Institute of Pondicherry bearing the n° RE.
30504 measuring 400 x 32 mm:s.; it has 8 lines in each folio;
many folios are worm-eaten and highly damaged; the text
of the Sivajianabodhopanyasa is written in the last ten
folios. The text is in Grantha script written clearly. Besides
this the bundle has the following texts from the pen of
Appayadiksita: Atmarpanastuti (first 4 folios) and the
Sivatattvaviveka with auto-commentary (fols. 1-105).

M1: Palm-leaf manuscript belonging to the
Government Oriental Manuscripts Library, Chennai with
R.No. 621 measuring 11" x 2"; the text is written from fols.
3a-23b; catalogued; 8-10-21 lines; text is written in Grantha
script and the manuscript is old but is in fairly good
condition. Besides this the bundle has the text of
Sikharinimala of Appayadiksita with its auto commentary
Sivatattvaviveka.

1.  Publications de I'Institut FranAais d'Indologie, n° 53.
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T: Palm-leaf manuscript belonging to the Thanjavur
Maharaja Serfoji's Sarasvati Mahal Library, Thanjavur with
n° 15299 and measuring 16.5" x 1.5"; catalogued; the text
is written in 12 folios (193-204) with an average of 5-6 lines;
it is written in Telugu script and the manuscript is highly
damaged. In the colophon the text is called Vrtti.
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TRANSLATION

Because the world consisting of the female, male and
neuter [bodies] is seen to be an effect there is an
Agent who, having dissolved [the world] creates
[it], and

He is Hara, the overlord. (1)

We meditate on the supreme effulgence in the form
of blissful dance in the hall of Cidakasa and which is above
the position of Sadasiva.

Here, in the Sivajﬁanabodha, the essence of the entire
philosophy of the Saivasiddhanta, comprising twelve stitra-s
and forming part of the Rauravatantra, the Pati principle
is explained in the first two stitra-s beginning with "Because
the world". In the sentence "Because [it] is composed of
female, male and neuter bodies, etc." the word 'etc.' denotes

1.  Forthe 1st sutra of Sivajianabodha the parallel Agamic texts

are:
AT IFIE TE HrAALIHER

HARASE ST fafyreaaama: | (Mrgendragama, vp. iii.1)
faamerentad fasa fasafampguasil

wrdaTETeE: fag e srafas agm (Pauskaragama as
cited in the samgrahabhasya on the Sivajfianabodha, 1)
HYAqHeh F9 TeEd HHUSHI (Svayambhuvagama as
cited in the ﬁvajﬁénasiddhisvapaksadrsténtasamgraha, IFP.
T. 317, p. 977)

JYT Tk TSTEN], [conj.; TETE, M| HFIHIT T&T a9l
HETE g S ¥d gl it 9:11 Nisvasagama as cited
inthe Si vajiianasiddhisvapaksadrstantasamgraha, IFP.T. 317, p.
984).
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the mode'. For, in the grammatical aphorism 'bhaivadayo
dhatavah' the word 'adi' has been interpreted as denoting
the mode also. Here, the word 'jagat' when taken as meaning
the world of objects, denotes one of the modes of existence,
namely, the conglomeration or union of parts®. [The same]
when taken to mean the world of sound denotes the actual
nature of the objects. The ablative case is used [in the stitra
"stripumnapumsakaditvat''] instead of the gerund
termination (lyap)®. It is like the usage 'He sees from the
mansion' instead of [saying] 'He sees after climbing the
mansion'. In the same way for the objective world perceived
to be consisting of female, male and neuter [bodies] there is
an 'Agent". Here the 'world' serves as an adjective. By
explaining that the world is manifold its agent [creator]
also is proved to be possessing multifarious knowledge. If
the word 'jagat' is taken to denote the world of sound’ then
it means that there should be a first speaker for this world
composed of nada and bindu® and perceived to possess the
form of female, male and neuter [bodies].

1. &t o YA TYHE a1fG: YehR: TUHEeH: T qq SiyTgaentE|
Samgrahabhasya of Sivagrayogion Sivajiianabodha, 1. p.7

2. Because the bodies, the instruments of perception and action,
various worlds and the objects of enjoyment are all observed to
be effects ...
TUTETSE AT S oTSIU A S YT e TH T & ST SFHeehg ehea |
(Siddhantasttravrtti, p. 6)
o WieFEETG@d: | (Samgrahabhasya, p. 8)

3. THEAY RHUAREUT I (vartika 1474 under Astadhyayi, 2.3.24)

4.  Possessing female, male and neuter bodies means possessing
parts or made of parts.
Sy EeRT T areaaaradd: (Brhattika, I)

5. The same idea with regard to letters and words is also referred
in the Brhattika: STl BHYTGHRTg TG HEEIH. TS

HeIehedTd IUTETed... (ibid. p. 5)
6. Cf. Nadakarika, 24; also Ratnatraya, 308b.
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Or the ablative case used in the sentence
["stripumnapumsakaditvat''] can be taken in the
instrumental sense, meaning, the world perceived to be of
the form of female, male and neuter has an agent.

Or the word "stripum... jagatah" is a single word
which means: it [the world] attains or gets the form of
female, male and neuter; such a world for which [there is
an agent] etc.

Or [since it is of the form of female, male and neuter]
is a separate reason [adduced to prove the existence of an
Agent for the world]. Therefore as the world exists in the
[above mentioned form] it [proves] that there is an Agent
[creator] for the world.

The other reason adduced is as it [the world] is
perceived to be an effect. The word effect means the quality
of being an effect and it is observed in objects like sprouts,
etc. Therefore since the world is an effect there is a Creator-
Agent.

Or, it should be understood that by [adducing] the
reason that it [the world] consists of parts its being an effect
is sought to be proved and not its quality of possessing a
Creator. This [inference] does not include pararthanumana.
No example is cited since it is well known as in the case of
sadhakanumana.

That Creator-Agent, after having drawn unto
Himself? these two types of worlds [the world of name and

1. Astheworld is an effect because it is observed to be with parts
Siva is established as its creator [as a logical consequence]; He
is also the liberator of the bound selves as they are covered by
mala (Aghorasiva on Ratnatraya, 263-64)

2. Accordingto Sivagra, first, the dissolution and then the creation.
This is the rule here. For, he says, creation is not possible for
anything that has not been previously dissolved or in which
the latent impressions are infused which take effect in the
subsequent creation. What is more, creation need not precede
dissolution.
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form], creates [again]. Therefore He, called Hara!, the all-
powerful one is the Lord. He is also the protector of the
manifested world which remains potentially in a subtle
form. For, we uphold the theory of the 'effect pre-existing
in the cause'. Existence of the world in a potential form is
nothing but dissoulution. For only during dissolution the
universe abides in its material cause.

Dissolution is of five types. 1. The dissolution of the
tattva-s and the bhuvana in the nivrttikala; 2. Dissolution
of the tattva-s and the bhuvana in the pratisthakala; 3.
Dissolution of the same in the vidyakala; 4. Dissolution of
the same in the santikala; 5. The dissolution of the same in
the santyatitakala which is also called the great dissolution.
Hara [Siva] is the sole Agent of all these five types of
dissolution? In other words, Siva who transcends the world
is also its Agent and hence called the Lord. Lordship means
the agency for all the five kinds of activities [creation,

Ud WER: Uy gfte:| 7 f& e sMifgqaray ghe:
TREfd (Samgrahabhasya on Sivajiianabodha, 1, p.19.)

1. Siva is called Hara because He removes the misery of
transmigration; also because he takes away the world [during
dissolution] as He is the Agent.

TR @EIUT TTEuTreel ATl

YIhEY STl 9ad: iehifdarl  (Skandapuranaas qouted
by Nigamajrianadesika in his Sivajaanasiddhisvapaksa-
drstantasamgraha, IFP. T. 317, p. 986 )

For a similar view we have,

| U9, uvlsAr eXfa aiyg wrmef mame ar gedifa e
A

(Aghorasiva on Tattvasamgraha, 50); also
T U9Ter: uTene, gEIsEed ug A &¥:| (as quoted by
Aghorasiva onTattvasamgraha, 50)

2. Cf Matarigaparamesvaragama, vp. iii. 31a-32a and the vrtti
thereon where the samhara of the bhuvana-s in the five kala-s
is described.
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sustenance, dissolution, concealment and bestowing
grace]'. That Siva is the Agent of creation, sustenance and
reabsorption is explained in the first aphorism. His agency
with regard to the other two activities will be explained in
the second aphorism.

Thus it comes to that, as Siva is the only Agent of the
five activities with regard to the world consisting of mobile
and immovable entities. He alone is the unique Lord, not
Brahma nor Narayana. The aphorism is to be explained in
this way.

Here ends the first stitra.

In the second stitra Siva's agency with regard to the
two [other] activities, namely, concealment and grace,
concerning the world of conscious entities is explained.

Being different [from the world] He is non-different
due

to His pervasion; He, the Agent possessing [His own]
intrinsic power creates the world in accordance
with the karma of the selves. (2)

"Being different etc". In the letter 'ka' the vowel 'a' is of only
one matra and it does not increase due to the addition of
the consonant 'k'. In the same way Siva is also perceived in
the selves as non-different from them. Just as the sound 'ka'
though appears to be separately perceived but, on the
contrary, is non-different from 'a', so also Siva. Though
separate from the selves He is non-different from them by

1. SRRt ATataEa: |
el HRNRe Jaaeaad &1 (Mrgendragama, vp. ii. 3)
Also cf. Saivaparibhasa, ii. p. 30 according to which this quality
of being the agent of five acts is the secondary characteristics
(tatasthalaksana) of Pati.
This view of tatasthalaksana is absent in the earlier authors
such as Bhoja and Sadyojyoti.
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His pervasion.!

Such an Agent [Siva] performs [brings forth] the
transmigration [which is] concealment for the sake of selves
who are diversified as sakala, pralayakala and vijianakala’
characterised by enjoyership and the bestowing of grace
[on them] characterised by the removal of all the three
impurities with the aid of karma, the auxiliary cause and
the cicchakti, also called ajna, the special cause inherent in
Him. In other words, the Agent grants enjoyment as well
as liberation [for the selves]. In this way the Lord, though
different from the selves but remaining non-different from
them by His [power] of pervasion, brings forth
transmigration for the selves according to their karma by
His own inherent power®. Transmigration implies liberation.
To sum up: He confers enjoyment and liberation [on the

1. Toreeg wdS=EAMmeROTHSREA, (Vatulottara as quoted by
Nigamajfianadesika in his Si vajnasiddhisvapaksadrstanta-
samgraha, IFP.T.317, p. 1000) supports this theory which,
again, is not come across in the works of earlier authors such
as Bhoja and Sadyojyoti. But curiously the Sahasragama which
is one of the 28 mulagama-s contains a verse,

mufméaaﬂﬁ%maﬁm

in its chapter called Ratryantakapajavidhipatala. (I FP T. 33.)

2. uvEfeEtasT Jar faqrerashaer Hehet:|
TAIREATE Aeehudar Tgai: i
TAITITRHIA: |ehat: ..... (Tattvaprakasa, 8-9a)

3.  Cf. Tattvaprakasa,40.
Ay st fafaents yRRom (Svayambhuvagama,
32.13 as quoted in the commentary of Aghorasiva on
Ratnatraya, 55).
frfredt Tt Tege TR
IUTE o I 98" WAkrEiTHgaq|l (Parakhya as cited in
Mrgendravrttidipika, viii.3)
For the conception of karma as the secondary cause for cre-
ation one may refer to Mrgendragama, vp. viii. 3.
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selves].

Karma, the auxiliary cause, is of two types: dharma
(virtuous actions) and adharma (non-virtuous actions). It
is also of three kinds: that performed by body, by word and
by mind. The same karma is again [in a different way]
threefold: that which is accumulated, that which has
started to bear fruit and that which is to be performed in
future. That which has been performed in many previous
births is the accumulated; among them that which is mature
and starts bearing fruit and [hence] forms the cause of the
[birth of the] body is called prarabdha. This prarabdha is
again threefold: icchaprarabdha, anicchaprarabdha and
parecchaprarabdha. The same prarabdha is of three types
[in a different way]: that which engenders [the fruits], that
which maintains and that which is enjoyed!. While the
prarabdha karma is enjoyed, those actions performed with
the sense "I am the doer and not Siva'" are termed agami.
This threefold karma is five-fold in another way:? laukika,
vaidika, adhyatmika, atimargika and mantrika. Laukika is
that karma which is generated by those actions like ista
and parta [performed] as directed by the smrti-s that leads
to the enjoyment in the worlds situated in the nivrttikala.
The vaidika karma is that generated by acts like yaga, etc.
ordained by the Veda-s that leads to the enjoyment in the
worlds pervaded by the pratisthakala. The adhyatmika
karma is born out of contemplation on various deities as
ordained by the Veda-s and leads to the enjoyments in the
worlds pervaded by the vidyakala. The practice of yoga
leading to the enjoyments in the worlds pervaded by the
santikala produces atimargika karma. The practice of jidana
leading to the enjoyments in the worlds pervaded by

1. % U HREHSATHETEEEAT (Mrgendragama, vp. viii.
4a-b)

2. Siddhantaprakasika seems to be the earliest text following the
Kamikagama that classifies the entire range of sastra-s in a five-

fold way: 11 =& ymenfor wseutaunty ferery, dfqgwy
mreATfeeRY, STfqumiy, A= =il
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santyatitakala engenders the karma called mantrika.

The cicchakti [of the Lord] which is of the form of
His command, though unique, is called by five different
names: adisakti, parasakti, icchasakti, jianasakti and
kriyasakti according to the division of activities. Similarly
She is also called Vama, Jyestha, etc. In the same way She
is called Sakti in association with Parasiva; Vagisvarl with
Vagisvara, Manonmani with Sadasiva; Mahesvari with
I$vara; Uma with Rudra; Sri with Visnu and is called
Sarasvati in association with Brahma'.

The "Pati principle" assumes three states, namely, laya,
bhoga and adhikara®. It is also nine-fold as paranada,
parabindu, aparanada, aparabindu, sadasiva, i$vara, rudra,
visnu and brahma. The first four are formless; the fifth one,
Sadasiva, is both with form and without form?® and the
remaining four are gross. If it is objected as to how Sadasiva
can be both with form and without form at the same time,
we say it is not contradictory. For, Sadasiva is with form

1.  The self-same supreme sakti becomes sevenfold as bindu Sakti,
manonmani, mahesvari, uma, laksmi and vani.

TatdhE At rmTwERATE g HTAsHaTe ST e
fTerd (Saivaparibhasa, i, p. 33)
Also cf. Civananacittiyar v.165.

2. IR @ WRT = o1t WgUera:| (As quoted by Aghora on
Ratnatraya, 30a)
Siva in association with bindu that has been the object of acti-
vation by His supreme power is said to be in the state called
bhoga; when it is activated Siva is in the state of adhikara and
when all the effects of bindu are dissolved Siva is in the state of
laya. (Ratnatraya, 179b-180a).
Siva Himself becomes Sadasiva and Isa in association with
His cicchakti which acts, as it were, as a limiting adjunct
(upadhi) which are nothing but laya, bhoga and adhikara:
Ratnatraya, 180-181.

3.  For Sadasiva as both sakala and niskala we have
| a9 d e wEen: weiidE:)
TYHAAT: $AHM d9: GehaTshat: || (Ratnatraya, 268)
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(sakala) due to His association with the kala for performing
creation, etc. [of the world] and He is without form (niskala)
when not associated with the adhikaramala'. According
to the Vatulagama? Parasiva is one, Sadasiva is of five types
and Isvara is of twenty-five types.

Thus the patitattva has been explained by the [first]
two sttra-s.

Though in the Saiva system the cicchakti itself is the
proof [evidence] for the existence of Siva, two types of
inference, karyalirigaka and upadesalirigaka, are introduced
in compliance with the maxim "the opponent should be
taught in his own method".

The karyalirigakanumana is as follows: The universe
under discussion is born of an agent because it is an effect
like a pot. The agent whose existence is established by the
above syllogism is unique and He is not like one amongst
us.

The upadesalirigakanumana is as follows: The Veda
is taught by an independent person because it consists of
sentences like the Mahabharata. Here also the very first
narrator of the Veda is unique and He is not like the sages
such as Vyasa or Kapila. Thus far by the above two satra-s
[the views of] Carvaka, Bauddha, the Jaina, the Samkhya
and Paricaratra who deny the existence of Siva and do not
accept parasiva as the Supreme Agent of creation of the
entire phenomenal world are refuted. [2]

By the following two stitra-s [beginning with]
"because [of the cognition] of negation" the individual self
(pasutattva) and the bondage (pasa) which is its
distinguishing attribute are going to be established.

1. Sadasiva is none other than Siva in the state of adhikara.
(Aghorasiva on Ratnatraya, 30a); also cf. Ratnatraya27a.

2. Torawe fastrtam wEme ugean wadq)
Y g W ufavfaveesRn (Vatulasuddhagama,i. 17)



46 SIVAJNANABODHOPANYASAH

Because [of the cognition] of negation; of the

feeling of "mine"; of consciousness occurring
[even]

when the sense organs cease functioning; of [the
absence]

of experience in deep sleep and because of the
[existence of] knowership in the waking state there
exists anu, [the conscious self] in the body.(3)!

In the body endowed with the sense organs and the
vital energy there exists the self (anu)’. This is the idea
[expressed in the above sttra]. The reasons thereof are
adduced as follows beginning with "Because [of the
cognition] of negation". Because of negation —because of
the act of negating or because of the knowledge of negation.
itih' meaning knowledge is derived from the verbal root
in' with the addition of the particle 'ktin' In the very act of
negation there exists somewhere someone who is the
counter-correlate [of the thing negated] and who is beyond
any relationship. In the same way when [the existence] of
the self is denied in a dead body it means that the self must
reside somewhere. That self, therefore, [for fear of] absurdity
must reside in a body.

Due to the strong feeling of "mine". The word mamata
is derived by adding the suffix tal to mama. As there is the
feeling of "mine" —my possession with regard to the physical
body and the sense organs—there is the necessity of a
counter-correlate [namely, the self] for the relation.

Because of the cognition of the cessation of the
[function of] the sense organs. Due to the knowledge of the
cessation of the sense organs. The knowledge that one's
eye or ear or [the sense of] smell is lost or the knowledge of

1. Mrgendragama, vp.vi. 6 cd has a similar view.

2. Theselfis pasubecause it is bound by the pasa-s; since its power
of action is limited it is called anu and not because it exists like
an atom. (Srikumara on Tattvaprakasa, 5)
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possessing a sense organ to perceive does not arise by itself
for an inanimate body. There is no other sense organ to
perceive the cessation of the function of the sense organs.
For the conscious and self-luminous self which illumines
others the above-mentioned perception [of the cessation of
the function of the sense organs] is very easy (natural).
Hence the existence of a separate self. If the sense organs
themselves were the self then the knowledge of their own
cessation of function will not arise. Hence also the existence
of a self separate from the sense organs.

The acceptance that consciousness arises in a living
body by the mere combination of elements just as the quality
of intoxication is produced by itself in the fermented
molasses is also wrong. For, consciousness is not perceived
outside the body even when there is the union of elements.

Because of the absence of experience [of pleasure of
pain] in sleep. In deep sleep there is absence of sense-pleasure
or pain. If the body were the self then there would be the
experience of joy [for example,] for a person who sleeps
hugging his beloved on a fine cushion. If the theory that
the body itself is the self were accepted [then] the experience
of pleasure in this case cannot be denied on the ground
that there is no self other than the body to act as an
instrument [for the experience]. If the self is [accepted to
be] separate from the body [one can account for] the
experience in the form "I have slept happily". [In deep sleep]
there is no sense-pleasure, etc. due to the absence of the
mind which aids [the sense organs to perceive their objects]
perception. In the view that holds the self to be different
from body the organs such as the eye, ear, etc. seen
outwardly are not the sense organs.

Because of the knowership in the waking state: the
same view is expressed in a positive way. Therefore there is
the necessity to posit a self separate from the body, sense
organs, etc. [3]
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It (the self) is even other than the mind, the internal
organ, which [view] is explained in the following satra
[beginning with] "the self".

The self though different from the internal organ
is associated with it as the king is with the minister.
Therefore [the self] exists in [all] the five states [of
existence] with its power of consciousness and action
restricted by mala. (4)'

By the impurity (mala) called anava its (the self's) own
power of knowledge and action is restricted. Here, by the
word mala even maya and karma are also denoted. For,
they also contribute in strengthening the restriction imposed
on the self's [power of] knowledge and action. Such a self
is different from the internal organs such as the mind, the
intellect, the ego and vidya. For, there is the sense of "mine"
with regard to them [when one says] my mind, my intellect,
my ego and my knowledge. Thus the self though separate
from [the sense organs and the internal organs] but
associated with them performs its activities just as the king
[performs his activities] associated with his ministers.

In the waking state [the self] experiences [pleasure
and pain] associated with the sense organs and the internal
organs. In the dream [state] it enjoys [pleasure and pain]
associated with the internal organs to the exclusion of the
external sense organs. In deep sleep the self is dissociated
from the intellect but is accompanied by the mind, the vital
airs —the activators,—and the ego while in the fourth and
the fifth states [the self is] completely aloof from all the sense
organs and rests in the sleeping chamber and in the
innermost recess as the king [rests] accompanied by his
minister. The example of 'the king and the minister' is to
drive home this point. Although restricted in knowledge
and action due to mala the self, separate from the internal
organ, exists in all the five states [waking, dream, etc.] as
the king [exists] associated with his minister. This is the
conclusion. By stating that "his power of knowledge and

1. For an echo of the same view vide Tattvasamgraha, 27.



SIVAJNANABODHOPANYASAH 49

action are restricted by mala" even the [impurities] that
obstruct, namely, mayd, bindu and karma are also indicated.

Mala is beginningless and it is like the outer cover of
the paddy and other millets which can [also] be compared
to the black coating [called verdigris] that settles down on
the outer surface of copper; it is atomic; covers the power
of knowledge and action [of the self] and is variously called
dense mist, darkness, ignorance, etc.!

The self technically called anu is all-knowing like the
Lord [I$vara]. But his omniscience is covered, as it were, by
something and hence does not shine in its full glory. That
covering is nothing but mala®. It envelops by its power all
knowledge and action of all the selves. It is not maya. For,
maya, as the cause of kala, niyati, kala, etc., is a non-
essential cause for the ignorance of the self’. This mala does

1.  Mala though unique possesses manifold powers and it is es-
tablished as the cause of making the self dependent and enjoyer
of the fruits of his actions.

Cf. aeraeh: orfe: fafesetfa: WiFauRa=aTaarsTeh
wet: g1 (Samgrahabhasya, 4)

2. Ramakantha clearly states that mala is not nescience (ajiiana)

but the cause of it.

Cf. 7 g™ wet: 31fu =9 |

... AT SR ISR e AR d: T[T g9 UeclliaHel are:|
(Ramakantha on Moksakarika, 50-51)

fasge... FARYAYA SUEETAT W WAL\ (Srikumara on
Tattvaprakasa19)

According to the Sivasatra, iii. 3, maya is that state where the
division of kalg, etc. has not taken place: FHAE T AT TR
HTETI

The fact that maya is the material cause of the entire world, that
itis the repository of the entire karma of the selves and that by
its very nature engenders confusion is brought out by
Tattvaprakasa, 39.

That mayais common to all selves and is experienced by all is
highlighted by Srikumara on Tattvaprakasa, 39:
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not get removed by diksa at the time of liberation. For, if
one self is freed from the hold of mala all other selves should
also get freed at the same time. Actually only the power of
mala with regard to a particular self gets eliminated or
becomes impotent like poison which loses its power by the
mantra-s. Thus the nature of mala [has been explained].

The power of concealing belongs to ISvara. Although
by nature it bestows grace on the self it is called the power
of concealment since it resembles bondage and is figuratively
[called] bondage.

Karma is twofold — dharma and adharma—and it
belongs to mind. In the pure path (suddhadhvan) it exists
in the puryastaka which is made up of bindu and hence it
is called pure karma. In the impure path (asuddhadhvan)
it exists in kala, etc. that are derived from maya and also in
the impure puryastaka. It is also a bondage as it engenders
the experience of pleasure and pain.

Maya is impure, inert and is the material cause of the
impure path'. As it envelops or veils [the self] through kalg,
etc. it is also a bondage.

From maya comes out kala which is the basis for the
usages like past, present and future. In the pure path kala
is pure and it is a derivative of bindu. Next, from maya,
niyati comes out. It is of the form of the fixed rule such as
"the activities bear fruit only to him who performs them
and not to others".

Then the kalatattva is born from maya. It is that which
reveals the power of action of the self. Next comes [from
maya] vidya which manifests the power of knowledge of

1. Maya is that where the entire world exists during the great
deluge in a potential form to be re-created. Cf. Vrtti of
Narayanakantha on Mrgendragama, vp.ii.7.

He also cites the authority of Saurabheya ad.loc.:

FIREUTT HTAUT Ao T AT
Taepdr saframaTt-a WeRrEuT serfaT
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the self. Then from kala comes out raga which manifests
the power of desire [of the self] generating [in the self] the
attachment towards objects and which is different from
the essential quality of the mind.

The individual self covered with five vestures, namely,
kala, niyati, kala, vidya and raga is known as purusa'.

Next, from maya and through kala the
prakrti —matter —is created. From the latter the three
qualities, sattva, rajas and tamas which are the causes
respectively of pleasure, pain and delusion come out. Since
these qualities are absolutely non-different from prakrti they
are also included under the name prakrti.

From praksiti the intellect [buddhi], also called mahat,
that takes decisions is born. From the latter the eight bhava-s
[are born]. Of the eight bhava-s the four— dharma, jiana,
vairagya and aisvarya—are sattva-based (sattvika);
avairagya is rajas-based (rdjasa) and adharma, ajiana and
anaisvarya are tamas-based (tamasa). The forty-two types
of different mental modes are also born of prakrti and hence
partakes of the qualities of sattva, rajas and tamas.

Then from buddhi the principle of ego [ahamkara]
comprising taijasa, vaikarika and bhtaitadi which are derived
from sattva, rajas and tamas comes out. From the
taijasahamkara the five sense organs, namely, ear, skin, eye,

1.  Aclearer definition and the predicament of the bound self is
given as follows: itself coloured by raga, its object and limit
(range ?) shown by vidya its power of knowledge and action
opened a little by kalaand aided by the instruments such as the
intellect the self that resides in the body (puman) is intent only
on enjoying the fruits (both good and bad) of his karma in the
world composed of tattva-s beginning from maya and ending
with earth. Cf.

weligietaera=ar feamefytamer:
TrT IfSstagnta SeefaeRTara: |
O 7 fegar T, SR ae: gEm

(Parakhya as quoted in Siddhantasatravrtti, 5)
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tongue and nose as well as the mind [which is] the internal
organ come out. From vaikarikahamkara the five organs of
action, namely, speech, grasping, motion, evacuation and
joy and the vital airs are created. From that ahamkara called
bhatadi, the five tanmatra-s— the subtlest forms of the five
elements —sound, touch, form, taste and smell are created.
From the tanmatra of sound the element Ether comes out;
from that of touch the Air; from that of form Fire; from that
of taste Water and from the tanmatra of smell the element
Earth comes out. For Ether sound is the only quality; for
Air both sound and touch; for Fire sound, touch and form;
for Water sound, touch, form and taste and for Earth sound,
touch, form, taste and smell are the qualities. Thus on the
whole thirty-one tattva-s-kala, niyati, kala, vidya, raga,
purusa, prakrti, guna, buddhi, ahamkara, citta, five motor
organs, five sense organs, five tanmatra-s and the five gross
elements —are born.

In the prthivitattva existing in the nivrttikala there
are 108 worlds; in the tattva-s beginning from water and
ending with prakriiti belonging to the pratisthakala there
are 56 worlds and in the tattva-s starting from purusa and
ending with kala belonging to the vidyakala there are 27
worlds.

Maya, composed of above-mentiond worlds and
tattva-s and [which is] the material cause for the pure path,
is called mahamaya or bindu. It is pure, non-inert, eternal
and is of the form of subtle sound. From mahamaya five
kala-s —santyatita, santi, vidya, pratistha and nivrtti—as
well as nada, bindu, letters and phonemes are born. From
bindu, sivatattva comes out first. Where there are four
worlds. After sivatattva, saktitattva with eleven worlds
comes out from bindu. Then the sadakhyatattva with a
single world comes out. After sadakhyatattva, iSvaratattva
with eight worlds comes out. Last comes the
suddhavidyatattva wherein there are nine worlds. This
mahamaya, though conducive to the liberation of lower
grade is not so for the final liberation and hence it is also
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included under bondage'. So far, by the two sttra-s, five
types of bondage, the category of pasu, the bound self along
with bondage are explained. [4]

Now the objection that since the category of Pati
activates the individual self He may also be subject to
changes is refuted in the fifth stutra [beginning with] "[the
sense organs] perceive'.

The sense organs perceive the objects with the help
of the self and not by themselves and it [the self

perceives] with [the help of] Sambhu. If, therefore,

Siva is [said to be] liable to change it is not so,

[because] He leads the self as does the magnet the
iron. (5)
The sense organs empowered by the self perceive the

objects like sound. But the self also is not by itself the
activator; it [in its turn] is controlled by Sambhu.

If it is objected that since Sambhu activates the
individual self He also will become subject to changes, we
say no. [For] Siva does not activate [the self] through the
physical instruments. He does so by His mere wish? In fact

1. But according to Tattvaprakasa, 17 and the vrtti of Aghora
thereon, mahamaya, because of the very reason of its being con-
ducive to aparamukti, is not included under the category of
pasa. The same reason is adduced to prove that it is also a kind
of pasa in the Sivajianabodhopanyasa, 4.

Cf. also ATl WS Ifvh: Walamfeaht f¥ram
AR S U9l gEUwEdl (Mrgendragama, vp. vii. 11)

2. The Pauskaragama passages are clear in defining the agency of
Siva which is just the Will that activates Bindu. In the case of
the potter it is the direct activity.

T Tgfae faun: Hereura sYomEi
7 f& GeheummoT Feren: fraa w2
fora: Geeaamur faganaeRt: e
T SAURfagauT AT faer waen
(Pauskaragama, patipatala, 27-28)
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[Siva's activating the individual selves] is by His mere
presence. Just as the magnet by its mere presence attracts
[or activates] the iron so also does Siva. [This way of]
activating by mere presence will not entail subjection to
modification. Thus the objection that Siva becomes subject
to modifications is refuted in the fifth satra. [5]

The existence of a separate self is a natural outcome
of the necessity of a superintending agent for the sense
organs; and the existence of Siva is, [in its turn], a natural
corollary of the necessity of one who superintends the
individual self.

If by inference the existence of Siva is proved [as in
the above stitra] then it will not help in establishing the all-
powerful nature of Siva. For, as Siva is known only through
inference, He would be an inert object. In the same way if
the existence of the individual self also is [known] through
inference that also would not lead to the establishment of
an all-powerful God. For, the scriptures are the only means
to know the existence of [such an] all-powerful God while
the validity of the scriptures is established on the fact of
their being the utterances of God. The validity [of the
scriptures] will not arise at all if an all-powerful God is not
accepted. Thus there will be [the fallacy of] interdependence
between the scriptural validity and the existence of God.
This is averted in the following stitra [beginning with] "if
the form of Siva'.

If [the form of Siva] is not seen it will be

non-existent and if seen it will be insentient. Wisemen

know it to be realised as different [from these two

types]. (6)

If the actual nature of Siva and that of the individual
self cannot be [directly] perceived then they become non-
existent; if it becomes the object of the means of knowledge

then the nature [of Siva and the self] will be inert. For this
objection it is replied as follows: Men of realization know
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the actual nature Siva to be free from the above-mentioned
fallacies and that it has to be realised in their innermost
consciousness' which is a special mental state attained by
the study of scriptures. There is no mutual dependence in
this case [as pointed out above] since the validity of the
scriptures is accepted by all great people. Those well-versed
in the scriptures directly realise the nature of Siva by their
own personal experience aided by initiation, study of
scriptures at the feet of a preceptor and by prolonged
meditation culminating in the supreme mental state.

The crux of the sixth satra is that [Siva] is neither a
non-entity nor an inert object. He is knowable (realisable)
[in one's own consciousness] and is self-luminous. [6]

Thus the existence of a conscious individual self as
the knower of Siva as well as the phenomenal universe is
indirectly well established in the stitra [beginning with]
"there is no acit".

There is no acit in the presence of cit and these
two [cit and acif] do not know each other. He who
is the knower of [both] Siva and the world is the
self different from both. (7)

The knower of the phenomenal universe and of Siva
is the conscious self who is different from both. As the
knower of Siva, the 'sat', the individual self is of the nature
of 'sat'; [while] as the knower of the [objective] universe
which is ultimately non-existent the self is 'asat'. In this way
the self is simultaneously 'sadasat' and hence different from
both Siva as well as the phenomenal universe.

1.  Though the meaning of the verbal root 'vid' is to know, hereitis
used in the sense of experiencing something that is pleasur-
able or otherwise. (Samgrahabhasya, vi)

2. Thesameideais also expressed in a slightly different maner in
the Siddhantasatravrtti, 7.
Cf. also Civananacittiyar, (cupakkam), ii. 69 where the indi-
vidual self is called cidacit.
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Objection: Let the inert matter itself be the knower of
Siva. Why [posit] a conscious self as the knower thereof?

Reply: "There is no acit in the presence of cit'. In the
presence of consciousness the inert matter does not know
[Siva] who is a mass of consciousness just as in the presence
of light, darkness cannot exist (much less perceive it!).

Siva also cannot objectively know the inert matter.
For, only the sense organs know an object discursively which
nature entirely belongs to them. The attribute of omniscience
which Siva possesses and which is of the form of guessing
and negating is not relevant here. For, it [Siva's knowledge]
is not limited by time.

Objection: Let Siva Himself be His knower. Why
should the individual self be the knower of Him?

Reply: No. Here that type of knowledge which arises
from the special mental states manifested by the study of
scriptures is under discussion and that type of knowledge
is not present in the nature of Siva. Though self-luminous,
His power of consciousness does not know itself. Therefore,
as a logical consequence' the existence of a separate
individual self as the knower of the objective world as well
as of Siva is [firmly] established.

In the presence of Siva, the inert matter does not exist
at all. Then how can it know Him? Those two—the inert
matter and the conscious spirit[Siva] —do not know each

Probably this idea is a special one originating in the Cittiyar.
There is no direct agamic support on this point. Sadyojyoti
and other Saiddhantika-s of the earlier period seem to be inno-
cent of this view.

Sivagra stresses the fact that the inert universe is powerless to
create any change or confusion in Siva and as such it can be
taken to be nonexistent. According to him Siva is like a magi-
cian who does not get confused by His own magical creation,
namely, the world. He seems to be clearly influenced by the
Advaita Vedanta views.. (Samgrahabhasya, 7)

1. Forasimilar view vide Mrgendragama, vp. vi. 3ab.
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other. Therefore, as argued earlier and as a logical
conclusion the knower of the objective world and of Siva'
should be established to be different from both. Such a
conscious entity is none other than the individual self. Thus
by the seventh satra also the existence of an individual self
is proved as a logical conclusion to the above-mentioned
arguments. [7]

Thus after elucidating the nature of the self in the
state of kevala and sakala [the text] now proceeds to
describe the individual self in its pure state in the following
sttra [beginning with] "having lived".

"Having lived with the hunters, namely the senses,
you do not know yourself" —thus taught by the
guru the blessed one non-different [from Siva]
attains to His state [feet] after abandoning them
[the senses]. (8)

After having been given one or many types of
initiation such as caksusi, sparsani, manasi, vaijiianiki,
sastradiksa, yogadiksa, hautri, which [latter] again is
subdivided into kriyavati and jianavati, sabija and nirbija,
sadyonirvanada, asadyonirvanada, sivadharmini and
lokadharmini, samaya and visesa, nirvanadiksa with
sadadhvasodhana by Siva taking the form of the preceptor
according to the intensity of the saktipata, and having been
taught, "Oh my child! you, like the prince brought up by
the wild hunters were nourished [all these years] by the
sense organs and [hence] do not clearly know your real
nature which is equal to Siva, the Existence-Knowledge-
Bliss absolute? " the individual self, like the prince, who,

1.  Experiencing the world as the other through his mental modes
during the state of bondage and experiencing Siva as non dif-
ferent from himself in the highest pure state the self is different
from both of them. (Siddhantasatravrtti, 7)

2. A clear evidence of vedinta influence on contemporary
$aivasiddhantins is defining the realised self as Sat, Cit and
Ananda, impartite, non-dual.

[ 9 WEUIEUSTRRHCaEM=Igauygut... (ibid. 8)]
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[after being taught his real identity by elders] severes his
company with the wild hunters, abandons his slavery to
the sense organs and experiencing his non-difference from
Siva dissociates from them with the firm mental state "I am
Siva" and thereby feels himself blessed and like the prince
gaining back his kingship attains Sivahood. Sivahood is
characterised by unlimited knowledge and power. Thus it
is clear that he who realises Siva attains sivatva. [Thus] it
should be understood that by the eighth stitra the pure state
of the individual self is explained. [8]

In the ninth sttra [beginning with] "[having realised
the Lord in one's own self] through the vision of
consciousness' the duty of the one that has attained the
pure state is described.

Having realised the Lord in one's own self through
the vision of consciousness, having abandoned the
mirage of worldly existence and having attained the
shade of Siva's feet, the wise one should contemplate
on the five [sacred] syllables. (9)

The wise man having directly realised the Lord in his
own self through the vision of pure consciousness and
having fully crossed the mirage of phenomenal existence
and having attained the cool shade, as it were, of the feet
of Siva or Sakti [who is non-different from Him] which is
like a world without the scorching sun, that is, [in simple
words] after securing the grace of Siva, should meditate on
the paricaksarimantra [thatis,] should meditate [in the form]
'T am Siva'".

Although there is no absolute identity of the individual
self with Siva the power of mala [over the self] is restrained

In the samgrahabhasya, Sivagra interprets ananyo bodhitah
as "taught as non-different [from Siva] and not as different
[from Siva]" For him this is not even superimposed intellectu-
ally.

[ 3= sifud Bfal sM=IaTehior sifud: I WErehRuT AT

Sfguaurifua g1 (Samrahabhasya, 8) ]
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by meditating "I am Siva" just as the power of poison is
controlled by the imaginary identification of the sorceror
with garuda through the mantra [which he chants].

The meditation on the meaning of the pancaksari-
mantra is as follows' : By the word "namah" expressing
humility the identification [of the individual self with Sival]
is intended. By the word Siva, Siva [is intended]. Thus the
meaning of the paricaksarimantra to be meditated is "I am
Siva"2 Thus by the ninth satra the duty of a person who
has attained the pure state has been described. [9]

The same is well elaborated in the tenth sttra
[beginning with] "[the realised self that has attained]
oneness with Siva'.

The realised self that has attained oneness with

Siva with his very existence dependent on Him and

[thereby] untouched by mala, maysa, etc., is endowed

with self-knowledge. (10)

He realises his identity with supreme Siva; that is, he
is conscious of his identity. The suffix 'kta' [in the word
gatah] is added to the verbal root 'gam' according to the

grammatical rule "gatyarthe'" and [thus the word gatah]
also means knowledge.

1. Here Nigamajfiana differs slightly from others. As a represen-
tative one may cite the explanation given by Sivagra: The word
paricaksarah denotes its meaning which is Siva for §i, sakti for
va, self for ya, bondages such as mala for ma and the remover
of bondage for na. He also cites an Agama passage:
ATRANT -
we frara: vifvh: aars@nafd f& e
qAgal a-ereh: With: dedd araameRHIl 3Tl (Samgrahabhasya, 9)

2. Interestingly for Sivagra the entire process of meditation is "to
meditate on Siva as the remover of one's mala". (ibid.)
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Objection: Here, by identity (1) is that type of absolute
identity between the moon and its reflection expressed in
[such statements as] 'this is verily that' meant? (2) Or, is
that type of identity found after the annulment of one of
the terms as expressed in the statement 'That [which was
previously perceived] as thief is a post' [meant?] (3) Or is
that that type of identity expressed in the statement 'the
ear-ring is gold' where the gold is identified with the ear-
ring [which is] its own modification [meant?] (4) Or, is that
type of identity caused due to inseparable concomitance as
expressed in the statement 'blue-lily' [meant?] (5) Or, is that
type of identity caused due to mutual transfer of qualities
as existing between the [red hot] iron ball and fire [meant?]
(6) Or, is that type of identity caused by inseparable close
contact of pairs such as water and milk, ghee and milk,
river water and the sea, salt and the [cooked] vegetable
[wherein one cannot separate the two substances forming
the pair meant?] (7) Or, is that type of identity caused due
to beginningless contact as in oil and seasame [meant?] (8)
Or, is that type of identity [effected by the mantra chanted]
between the sorceror and garuda [for curing the poison]
[meant?] (9) Or, is that type of identity caused due to the
merging of one substance with another such as water
[coming into contact] with hot metal [meant?] (10) Or, is
that type of identity that arises due to the ritual joining of
the dead spirit with the manes [meant?] (11) Or, is that
type of identity as existing between two substances of which
one is unmanifested as in the case of fire and the arani
wood [from which it is churned meant?] (12) Or, is that
type of identity as existing between the sunlight and the
lamp where one overpowers the other [meant?] (13) Or, is
that type of identity that is felt by the lover and the beloved
when they experience pleasure [meant?] (14) Or, [finally],
is that type of identity that prevails between two intimate
friends caused by the intensity of friendship [meant?]'.

1.  Civananacuvamikal (18" century, A. D.) in his elaborate com-
mentary on Civananapotam,10 lists these 14 types of identity
with minor variations.
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Reply: The first one among the above-mentioned
fourteen types [of identity] is not meant here. For, to accept
it is to fall in line with the mayavada view. If it [the
mayavada] is said to be acceptable we say no. For, by
accepting mayavada [one] goes contrary to the very
teaching of the Agama-s whose aim is to refute the theories
of mayavada.

The second type [of identity] also is not meant here.
For, sublation of either Siva or the individual self is not
acceptable [as it is absurd].

The third type [of identity is not meant here]. For,
modification either in Siva or in the individual self is not
accepted[since both are pure consciousness].

Not even the fourth one [is meant here]. For, according
to the Saiva canon there is no concomitant relationship
between Siva and the individual self.

~ The fifth type also is not meant here because in the
Saivasiddhanta philosophy transfer of one's quality to the
other is not accepted.

The sixth type of identity is not acceptable. For,
conjunction of two all-pervasive and actionless principles
is illogical.

By the same argument the seventh type of identity
also [is not meant] here. For, one may posit division in the
impartite spirits [which is against the very basis of Saiva
philosophy].

Not even the eighth type [is accepted here]. For, in
the case of imaginary identity [between the sorceror and
Garuda] the identity is false [in the ultimate analysis]. [In
the same way] if the identity [of Siva and the individual
self] is also taken to be imaginary then the very concept of
identity becomes false and hence it cannot be the highest
human aim. What is more, on the strength of the example
of the sorceror and Garuda even the false identity of the
self and the physical body will be a means for final
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liberation.

The ninth one is not at all meant here because
according to the Saivasiddhanta philosophy merging of
either jiva or Siva into the other is not acceptable.

The tenth type is not accepted. For, in the act of joining
[as between the dead spirit and the manes] though similarity
between the two entities is attained, identity of the two is
not effected. Moreover joining of two eternally unrelated
entities is impossible.

Not even the eleventh type is accepted. If identity is
by manifestation then, just as the water that comes out by
digging is identical with the ground and the fire that comes
out after churning the wood is identical with the wood so
also jiva's essential self-luminous aspect will be slightly
diminished.

The twelfth type is also not meant here. Since Siva
and the jiva are on equal footing there is no question of one
suppressing the other and thereby becoming one.

The thirteenth one is not possible because identity of
two clearly different entities just due to the experience of
pleasure is not logical and also because Siva is eternally
blissful, He cannot be without bliss at any given moment.

The fourteenth type of identity where the difference
[as between two friends] is so clear is not at all accepted.
Further Siva who is always graceful towards the manifested
universe cannot be graceless at any given moment of time.

Therefore [since all these fourteen types of identity
are not applicable in the case of Siva and the jiva] what is
the correct definition of identy?

Reply: Absolute similarity between Siva and the jiva
as expressed in the statement "This jiva is verily Siva" like
the statement "the gavaya is verily the cow" is the [correct
type of] identity [accepted by us]’.

1.  Sivagra offers a slightly different conception of aikya. For him
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It should not be objected that if Siva and the jiva are
totally similar then it would amount to absolute identity.
For, here, as expressed in the Matarigagama passage, "This
individual self shines like Siva and he is verily Siva when
the [mortal] body is cast off" only that [much of] similarity
[between Siva and the jiva] arising out of manifestation of
pure consciousness is meant.

Objection: If so, then, the released self being endowed
with omnipotence, omniscience, etc. will start performing
the five-acts [creation, etc. of Siva] and hence there will be
innumerable lords.

Reply: No. As proclaimed in the Agama passages like,

"They do not perform creation etc., since, they are
fully immersed in their own self", there is no question of
the released selves performing the five acts.

It should not also be held that the released selves who
are without power to perform the five acts are greater than
Siva [who is] the sole Agent of the five acts. For, though
there is equality [between the released selves and Siva] in
the experience of supreme bliss the superiority of Siva over
other released selves lies in the act of concealment and
bestowing grace. [For example], though there is equality
with regard to the enjoyment of pleasures between a person
with great wealth given by the king and the king himself,
the king with his unlimited powers is definitely superior to
all others.

Objection: If so then, like the king Siva also will be
tainted with grief, etc., arising due to His activities such as
controlling the selves.

Reply: No. Siva will not get associated with grief, etc.
because He does [all these acts] as a sport without any strain

it means non-difference tinged with difference comparable to
that which exists between light and its source. For him non-
difference is the same as qualified identity (vaisistya) and not
an absolute one. (Samgrahabhasya, 10)
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and just by His mere presence. For the question why Siva
should do these sportive acts at all we reply that it is only
because of extreme mercy towards the living creatures’.

It cannot be objected that Siva is not merciful since
He makes the individual selves tainted again who are
already impure [because of mala] by making them to be
reborn in the world. For, it is not a fault to combine an
adventitious impurity in order to clean the already existing
innate impurity, as, for example, the washerman is seen to
soil the dirty clothes in cow-dung in order to clean them?.

There cannot [also] be any doubt regarding the all-
merciful nature of Siva who wipes away completely the
impurities of the selves by creating the universe wherein
they experience [after being born] pain and pleasure and
thereby exhaust all their karma by the consequence of
which their impurities become ripe and by the power of
saktipata get initiated [and by intense spiritual practices
finally attain liberation].

It is not correct to suggest that let one among the
released selves do these activities [of Siva]. Because it is out
of question for them who, after getting themselves released
from the ocean of misery, namely, the phenomenal existence,
are immersed, as it were, in the ocean of supreme bliss to
perform once again the play of creation, etc.

One cannot also object that since Siva is eternally
immersed in the pure ocean of supreme bliss it is not
appropriate for Him to perform the play of creation, etc.
For, Siva cannot be questioned for the activities of creation,

1.  Sivahasnothing to do than bestowing grace on His devotees.
Torerea wfiguie wrgwm=mT
= ferferefu wdeafafa dry fafigamu Sivapurana,
Vayaviyasambhita, parvabhaga, 31.3)

2. Thesame idea is expressed in the Kiranagama also.
YT T TR faTgtal
G UG AISEE HEEEmEIst 1 (Kiranagama, vp. ii. 9)



SIVAJNANABODHOPANYASAH 65

etc., which He performs eternally. It is common knowledge
that when a particular person doing a traditional job is
dead another person endowed with qualification does the
same job. In the case of Siva, the omnipotent and all-
pervasive [agent], there is no question of those evil powers
which obstruct Him [from performing the activities of
creation, etc.]

Therefore [on the strength of the aforesaid arguments]
creatorship [of the phenomenal universe| belongs only to
Siva and not to [any] released self.

Therefore the similarity between Siva and the released
self in possessing pure consciousness is the meaning of
oneness [aikya]'.

Actually aikya is nothing but the beginningless and
endless concomitant relation between Siva and the jiva. A
conjunction with a beginning as in the case of a jar and a
piece of cloth is not possible between Siva and jiva as both
of them are all-pervasive. In the same way a beginningless
conjunction as in the case of the husk and the rice is not
[also] possible [between Siva and the jiva]. Neither an
inseparable concomitant relation with a beginning as
between the cooked vegetables and salt, nor a beginningless
concomitant relation as between the sesame and oil is
possible [between Siva and the jival.

1.  For comparison one may note the concept of liberation held by
the classical sivasamavada school.
urr,.. fafssta: Hﬁ??ﬂﬁﬁﬁ—mﬁl@ﬁﬁm 'Fh’&ﬁ'm (com-
mentary on Moksakarika, 44-45) )
The highest state of liberation is similarity with Siva.
... Wg Trawar ] Tattvasamgraha, 51d)
Sivagra on the other hand does not seem to have difficulty in
interpreting svanubhati as sivanubhati. For, according to him,
as the liberated self experiences identity with Siva Siva is de-

noted by sva in the compound svanubhati. (Samgrahabhasya,
10)



66 SIVAJNANABODHOPANYASAH

Only a beginningless and eternal concomitant relation
as existing between Siva and His Sakti is possible between
Siva and the jival.

The following Agama passages such as, "Being
different and at the same time non-different by His
pervasiveness", "As fragrance in the flower and as oil in
the sesame He exists" are proofs for the existence of [such
an] inseparable concomitant relation between Siva and the

jiva.

Moreover he who realises this oneness [aikya] also
experiences his own innate bliss.

His [the realised self's] very existence dependent on
Him — under the control of Siva—and fully realising such a
dependence, the Sivayogin, the perfect and accomplished
one, untainted by the impurities such as mala and maya
becomes a jivanmukata—released —while—alive—and
experiences his own inner bliss.

Some say that such a realised self enjoys the bliss of
Siva through his own power of consciousness. Others say
that such a released —while — alive enjoys only the supreme
bliss of Siva [sivananda]. Still others hold that as he is fully
immersed in the ocean of pure bliss he experiences only his
own undiminished bliss.

In truth the realised self enjoys the supreme bliss.
Actually only the experience of one's own bliss and not
sivananda should be accepted in the case of the first realised
self2. It is apt that Siva, the ever pure, experiences the pure

1. Inhiscommentary on verse 280, cattiram, 8 of Civafanacittiyar
Marainanacampantar states that the liberated self exists as
identical in the prevasion of Siva in which Siva exists insepa-
rable from them as an instance of inherence without beginning
and end (ddyantarahitasamavaya).

2. Maraifanacampantar has composed a small tract in Tamil
called Paramopatécam exclusively to prove this doctrine of
experience of the self's own bliss in the state of liberation.
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bliss which is nothing but His Sakti. Also it is but apt that
the jiva who has been released from the [bondage of]
impurities enjoys that bliss which is his own sakti.

It should not be held that after release since the jiva is
also pure like Siva, he can have the experience of sivananda.
For it is not reasonable to say that a person who is already
fully immersed in the ocean of eternal bliss also enjoys
another type of bliss. Just as a woman's body cannot be
enjoyed simultaneously by two persons so also sivananda
which is nothing but Siva's Sakti cannot simultaneously be
enjoyed by Siva and the jiva.

One cannot say that the released self does not have
the experience of [any] bliss at all. For, as evidenced by the
Kamikagama (vidyapada)' passages such as,

"Though possessing omniscience and omni-agency
like Siva [the individual self] neither acts nor knows but
gets confused like a child",

"When he is blessed by the merciful preceptor his
innate Sakti slowly manifests which is unlimited by time
and space, undiminishing and unimpeded and knowing
himself to be the possessor of such a Sakti he [the released
self] is delighted",

"When he, the unagitated gets himself immersed in
the ocean of his own innate bliss that is liberation and that

Also he seems to accept the sivasamata viewpoint since he says
that identity (aikya) is nothing but similarity between Siva and
the released self in the manner of possessing pure conscious-
ness.

1.  Thefirst four verses occur in the Kamikagama, vp. 9th patala:
IFP.T. 830.
Cft. Also
"Those who have attained to that state by the practice of
Saivayoga they remain there till the end and go to the highest
state after fully enjoying th bliss. They do not perform creation,
etc. as they all remain in their own supreme status".
(Mrgendragama, Vp. xiii, 175, 176ab)
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is the highest state",

"Oh best among the twice-born! that state is to be
sought after by the sages and the yogins. Those who have
attained to that state through the practice of saivayoga they
also attain the highest state after getting the delight until
the dissolution of the universe. Since they are fully
established in their own self they do not perform the acts of
creation, etc."

and the Sivadharma passage',

"Being fully established in his own self and pure he,
[the released self] like Siva, exists everywhere",

and in the same text,

"[the released self] is all-knowing, the highest, pure,
established in himself and fully endowed with all limbs is
the lord of all like Siva",

and the Sivadharmottara passage?,

"At the dissolution of the universe [the realised self]
after abandoning his mortal body becoms fully established
in his own self", and the Brahmagita passage of the
Siitasambhita,

"Always delighting in his own self the pure [realised]
self merges with supreme during liberation which is nothing
but his own pure innate blissful and conscious nature
[shining forth] after the removal of the three impurities",
there cannot be any dispute regarding the conscious and
blissful nature of jiva like Siva.

It should not be objected that although the jiva
possesses his own bliss he only experiences Sivananda
through his power just as the tongue, though having its
own taste, only perceivs the taste of the objects [with which
it comes into contact]. For, though in the case of the tongue,

1. Sivadharma,ch.12, verse 34 cd: IFP. T.514.
2. Sivadharmottara,ch.10, verse 193 cd, IFP. T. 75.
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etc., its own taste, etc., are eternal and not perceived by
them the innate bliss of the individual self, although hidden
due to mala, is clearly experienced when the mala is
removed and the pure sakti shines forth just as the pot when
covered by the wall is not perceived but perceived when
the wall is removed.

It is also not correct to say that since, on the strength
of the passage,

"By the power in the form of rays, as it were, of the
sun, namely, Siva and by the vision in the form of pure cit
the individual self, whose covering [due to impurities] has
been removed, perceivs Siva accompanied by His Sakti",
which states that the released self, possessing like Siva, the
six-fold divine qualities such as omniscience, etc., perceives
Siva accompanied by His Sakti he can also have the
experience of sivananda. Because, in that case, the released
self will also have the experience of the bliss of other released
selves. It cannot be held that [experiencing the bliss of other
selves] also is acceptable. For, then, [the released self] will
experience the bliss [though limited] of those who are in
transmigration. It is not correct to say that let [the experience
of limited joy of the transmigratory selves] also be there.
Then [in that case] there will be the experience of their grief
also. Further in order to establish the omniscient nature of
Siva one has then to admit that Siva experiences also the
grief [of the transmigratory selves] which is absurd.

Objection: For the yogin, [the realised self], the
omniscient one, though there is the experience of bliss it
cannot be taken to be the experience of his ultimate human
aim because only that can be his ultimate goal which is the
direct experience of his own innate bliss.

Reply: Alas! then [in that case] even the experience
of the bliss of Siva which is not one's own cannot also be
the ultimate aim of the realised selves which view is the
same as ours.
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Objection: Just as the lover hugged by his beloved
enjoys her bliss the released self realising his equality with
Siva and thus feeling, as it were, embraced by Him enjoys
also sivananda.

Reply: No. Because for the realised self there is no
experience of sivananda on account of his feeling closely
embraced by Siva but only the experience of his own innate
bliss and for Siva that of His own. [In the example cited]
the lover does not experience the bliss of his beloved but
only that of his own caused by her embrace. For the beloved
also there is [only] the experience of her own bliss [due to
the embrace] and not that of her lover since the joy in both
the cases is different.

Objection: As the rivers that mingle with the sea lose
their own individual identity so also the realised self merges
with Siva and hence completely loses his own bliss [and
enjoys the bliss of Sival.

Reply: True. But in the case of the river and the sea as
the river is very much smaller in size than the sea the latter
completely overpowers the former and therefore the river
loses its individual identity after its merger with the sea
whereas Siva and the realised self are of equal greatness
possessing equal qualities and hence there can be no
question at all of either of them overpowering the other.
Therefore how can the bliss of Siva and the jiva not manifest
during the liberated state? [It will certainly manifest.] In
ordinary life also [we see that] the qualities of two equally
great persons are clearly and individually perceived [when
compared] while on the other hand when two persons of
unequal greatness are compapred only the qualities of the
greater one among the two are visible, those of the lesser
one being overshadowed.

Objection: Now on the strength of the passages such
as "Being different [from the individual selves] but non-
different by [His power of]| pervasion",
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"Like the oil in the sesame He exists [as the in-dweller
in very being]" let there be the experience of his own bliss
as well as that of Siva for the liberated self who has realised
his non-difference from Siva.

Reply: No. Then [in that case] the liberated self will
also have the experience of the bliss of other liberated selves
as well since they are also non-different from Siva. If that
also is accepted then there will entail the eventuality of the
experience [for the liberated self] of the grief of other selves
in transmigration. Though there is pervasive relationship
between the jiva [who has realised his identity with Siva]
and Siva there is no mingling of or close union between
them which is similar to the cases such as the young worm
and the mud [where it lives], the tamarind fruit and its
outer rind, the kuberaksa fruit and the ash [wherein it is
kept] and the lotus leaf and water [with which it is always
in contact].

Further "Siva is the Father and His Sakti is the Mother"
"I am the Lord" these are the conclusions of many Agamas.
Therefore the experience of sivananada which is nothing
but His Sakti, the universal Mother, by the individual selves
who are the sons of Siva is prohibited. How can such an
act be accepted by good people?

In such Agama passages as! "She, the chaste and
ever-pure [consort?] is the highest, subtle, all-pervasive
eternal, without beginning or end and is figuratively called
the form [of Siva]" the Sakti of Siva is described to be a
chaste and pure [consort]. Therefore if the individual selves
are said to experience the bliss of Siva, His Sakti, then it
will shatter the very concept of chastity.

Moreover the power of consciousness, action and bliss
are not given to Siva by anybody else [that is, those powers
are innate to Siva and are His very nature]. [On the other
hand] these [powers of consciousness, action and bliss] are
given by Siva to the individual selves.

1. Matarigaparamesvaragama, vp. iii. 2a, 3a
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[Witness the Parakhya passage],

"He whose lordship consists in [absolute] action and
consciousness which are not given by anybody else is the
Supreme Lord accompanied by [these] two Sakti-s".

It is the conclusive opinion of the Agama (Matariga-
paramesvara, vidyapada, iv, 58) that giving is nothing but
one's own existence and it consists in consciousness and
action. Therefore if the released self does not experience his
own supreme power like Siva then giving [revealing?] of
those powers by Siva goes unutilised. Moreover the released
self who does not experience his own unlimited power but
experiences other's power [for example, that of Siva]
becomes non-eternal, [that is, subject to destruction which
is absurd]. Therefore, to conclude, although Siva remains
different [from the world and the self] He is non-different
[from them] by His pervasion and the experience of the
bliss of Siva never occurs for the released self but only that
of his own inner bliss.

Objection: Since mala and maya are eternal how can
the all-pervasive self in the jivanmukta state not remain in
contact with them?

Reply: No. By the power of diksa which influences
the power of consciousness of the self mala and maya are
made powerless and non-operative and hence it is said that
the individual self during jivanmuktiis not touched by mala
and maya.

Thus it should be understood that by the tenth sttra
the jivanmukti state of the self who has reached the
suddhavastha is described. [10]

Now in the eleventh stitra [beginning with] "for the
two eyes'" it is said that for the Sivayogin though he has
realised his self [in this very life] and thereby achieved his
highest aim there remains bhakti—devotion to guru and
the Agama-s—to be undertaken throughout his life.
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For the eyes [and other sense organs] just as the
self is the guide [so also] Siva is the guide for the
self. Therefore [one should] have supreme
devotion towards [Siva], his benefactor. (11)

Just as the self is the activating agent making the eyes
see —here the eyes are mentioned only figuratively —
stimulating the inner power of cognition of the sense organs
which possess the power of perception, so also, Siva is the
[sole] agent making the self perceive by stimulating its innate
ability of perception. Therefore because Siva makes the self
perceive it should have devotion towards Him, his
benefactor. By bhakti is meant the worship [of Siva] as well
as the constant contemplation accompanied by love [and
feeling].

Though for the jivanmukta, the adept in sivayoga,
the contemplation of Siva accompanied by fervent devotion
arises naturally even then final liberation occurs only when
such a devotional contemplation is produced [and firmly
established].

Thus by the eleventh saitra it should be understood
that devotion towards Siva should be cultivated.

By the twelfth satra [beginning with] "for the sake of
liberation" the actions to be performed by the jivanmukta
are delineated.

For the sake of liberation one should resort to the
abode of Siva and [take to] the habit of virtuous ones.

Thus should one know the established saiva views in
the Sivajiianabodha. (12)

The person of high intellect after the descent of sakti
on him may approach worthy teachers and getting initiated
and instructed in the highest truths may resort to the
observance of samayacara such as wearing the holy ashes
and the rudraksabeads, causing to construct shrines of Siva,
worshipping the devotees of Siva [and other activities] such
as cleaning the temple of Siva, sprinkling them with water,
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collecting flowers and other ingredients for worship in the
temple, etc. [In other words] he should achieve Siva's grace
either by the relationship of master and servant or by that
of father and son or by that between friends or by the
relationship of teacher and pupil. That is to say, even
without the practice of the kriya, carya and yoga pada-s
[as described in the Agama-s] but solely by the fruit of holy
deeds such as the worshipping the devotees of Siva
performed in previous lives and also aided by the constant
practice of the jianapada [of the Agama-s] the aspirant
should earn the highest good.

By the four and a half verses beginning from "sthitva"
and ending with "Sivalayam" the suddhavastha— pure state
[of the self] —is described and [also] 'the descent of grace'
[of Siva on the self] is explained.

Now by the second half of the twelfth stitra the matter
to be conveyed is summed up — thus one should know, etc.
In the ﬁvajﬁénabodha—the essence of the tantras, the saiva
scripture through which the knowledge of Siva is
[imparted] —in that text called Sivajianabodha know the
settled doctrines, the conclusive arguments, with regard to
the categories, namely, Pati, Pasu and Pasa as enunciated
in the saiva scriptures in the way explained above. He who
is purified by saktipata as described in the scriptures is the
qualified person [for the study of this Sastra]. [12]

By the grace of Daksinamirti Nigamajfidnadesika has
expounded the

Sivajaanabodhopanyasa in beautiful words.

Thus ends the Sivajianabodhopanyasa composed by
Nigamajiianadesika residing at the Vyaghrapura for the
pleasure of one Sundaranatha and for the [easy] grasp of
novices [in the saiva scriptures].
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